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THE ANDEAN PROVINCE HAS A NEW 
PROVINCIAL
From one Juan Carlos to another 

For the first time since its creation 
on July 10, 1953, the Andean Prov-

ince (formerly the Province of South 
America, later Chile-Argentina) has at 
its head an Argentinian, of the same 
nationality as Pope Francis! Father Juan 
Carlos MARZOLLA LAIUS was named Provincial for a term 
of three years as of July 1, 2016. Fr. Juan Carlos was born 
on February, 1973 at Junin (Argentina), son of Jorge and 
Ana Maria. He was baptized on November 24, 1973 in the 
Syro-Antiochean Cathedral of San Jorge in Buenos Aires. 
After studies in pedagogy (1992-1995) and in philosophy 
in the diocesan seminary of Mendoza (1997-1999), he 
entered the novitiate of Pomaire (Chile) where he made 
his first vows on January 14, 2001. While living in the Em-
manuel d’Alzon community he did his theological studies 
at the Catholic University of Santiago (2001-2003). He 
pronounced his perpetual vows on March 27, 2004 in the 
Basilica of Our Lady of Lourdes of Santiago Chile at the 
same time as Fr. Diego Martin Nace. He was ordained 
deacon in the Shrine of Santos Lugares (Argentina) on 
March 13, 2005 and a priest on May 13, 2006 by José Ma-
ria Arancibia, Archbishop of Mendoza. His first ministry 
was at Lota (Chile) as treasurer until 2008. He then re-
turned to Argentina as community treasurer and the one 
in charge of the Our Lady of Lourdes and San Roman de 
Belgrano schools and became assistant Provincial in 2011.
On January 1, 2016, the Andean Province counted 56 re-
ligious, 41 priests, 12 perpetually professed, 3 temporary 
professed, one religious was in the process of incardina-
tion, two in authorized absence and nine in irregular 
canonical situations. At the beginning of 2016, Father 
General made a special visit to the Province as a follow-
up to his canonical visitation done in May 2013 to all the 
communities of the four countries that constitute the 
Province.
The nomination of the new Provincial coincides with two 
events in particular: the opening of the international 
formation community of Buenos Aires and the 40th anni-
versary of the kidnapping of two Assumptionist brothers 
during the military dictatorship in Argentina.
Here is the list of the provincials who held this post since 
1953: Fr. Regis ESCOUBAS (1901-1985), Provincial of 
Bordeaux (1946-1952) and of South America 1953-1959, 
Fr. Joachim DURET (1921-2005) Provincial 1959-1964 (la-
icized in 1969), Fr. Dionisio SOLANO (1917-2000)  Provin-
cial 1964-1969, Fr. Pedro VARGAS (1922-2004) Provincial 
1969-1974, Fr. Julio NAVARRO (1942-) from 1974-1984 
and 1989-1995, Fr. Miguel FUENTEALBA (1943-) 1984-
1989 AND 1995-2004, Fr. Edgar MUNOZ (1956-) 2004-
2011, Fr. Juan Carlos CISTERNA (1967-) 2011-2016. n

Agenda
Plenary General Council
•	December 3-13, 2016 in Rome

Ordinary General Council
•	September 12-23, 2016

Benoît

•	4-6 July,	Paris	:	meeting	of	the	Superiors	
General	of	the	Assumption

•	August: France, return to Rome on September 
12

Emmanuel

•	5-8 July: Preparatory commission for the 
General Chapter in Paris

•	12-31 July: Worcester (USA)

Didier

•	 June 28-July 4: Paris (Council of Consultors, 
Bayard	meetings,	annual	meeting	of	the	General	
Treasurers	of	the	Assumption	congregations)

•	 July 5: Valpré:	Preparation	for	the	General	
Chapter

•	 July 5-August 5:	Vacation	in	France
•	August 12-23: Madagascar
•	August 23-September 8: Kinshasa-Kolwezi

John

•	 June 21-July 3: Territorial retreat in Mexico
•	 July 4-September 8: in the United States
•	 July 12-14:	Coordination	of	the	Congress	on	
Education

•	 July 16-27: Congress
•	 July 28:	Coordination	and	evaluation
•	August 28: perpetual profession of Bro. Blair 

NUYDA

Marcelo

•	 July 5-8: Preparatory commission of the General 
Chapter in Paris

•	 July 12-31: Worcester (USA)

On the cover: More than a million refugees 
crossed the Mediterranean in 2015. The num-
bers	 are	 terrifying	 since	 the	 first	 trimester	
of 2016: 1400 drowned, mostly women and 
children. Almost all the migrants arriving in Ita-
ly were from the sub-Saharan Africa. The UN 
estimates	that	forty	thousand	migrants	arrived	
in Italy between January and April 2016.
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Editorial <<

A Fire on the Earth

As we are in the preparatory phase 
of the Provincial and General 

Chapters of 2017, it seems opportune 
for me to encourage the whole 
Congregation to undertake a broad 
reflection concerning our apostolic 
ambition. The spirit of the Assumption 
remains our compass in choosing a 
mission that we are to accomplish in 
today’s world. It is thus important to go 
back to our sources to determine the 
choices that we will have to make for 
the capitular assemblies.
In the Directory, Emmanuel d’Alzon 
reminds us that “our family, however 
modest it is, is wanted by God, it 
must have its aim and it is to that end 
that it must tend”1  It is good to recall 
the words of our founder to seek 
how to put them into practice today. 
The Assumption is wanted by God. 
That means as I repeat it opportune, 
importune that we still have our role 
to play in the growth of the Gospel. 
To that end, we must struggle against 
worldly tendencies that make us 
see the present reality as profoundly 
without hope. God continues to love 
our earth and he wants the salvation 
of all. We must work to that end with 
all our strength, with all our heart. The 
salvation of the world is our apostolic 
priority. Emmanuel d’Alzon spoke of 
the coming of the Kingdom in us and 
around us. We are missionaries of the 
Kingdom of God. Our founder allowed 
himself to be led by the word of Jesus 
in Luke 12, 49: “It is a fire that I have 
come to set on earth and how I would 
want that it already be ablaze”. We 
have in us a consuming fire and we 
want to spread it in the world.
Sometimes when I visit communities, 
I seek to find this fire that should set 
aflame the Assumptionist heart. For 
certain brothers that is evident:  the 
zeal, the generosity, the abnegation 

are clearly part of their lives and a 
joyful radiance comes from them 
that reveals the proximity of the 
Kingdom of God. With others, we must 
search to discover the apostolic fire. 
Sometimes finally, I am disappointed 
in not finding any evangelical 
dynamism. When I ask the question, 
determinant for me: “What is your 
apostolic ambition?” I am surprised 
to hear certain individuals evoke 
without emotion that it is a question 
of continuing to study… We cannot 
accept that. I thougt again of what 
Saint Francis Xavier, then in India, 
wrote to Saint Ignatius: “Multitudes 
here do not become Christians for 
the lack of men who would dedicate 
themselves to the task of instructing 
them. Often I feel the desire to go to 
the European universities (…) and cry 
in a loud voice (…) to those who have 
more knowledge than a desire to use 
it with profit.”2  The ambition of the 
Assumption is summarized in one 
phrase whose formulation is outmoded, 
but whose reality remains present: 
“zeal for the salvation of souls”. We 
are missionaries of salvation. Through 
us God continues to seek to save all 
persons. Our world hungers and thirsts 
for meaning. We are confronted with 
a refugee crisis without precedent, 
poverty is still a daily reality for a great 
part of humanity, a goodly number 
of our contemporaries are crushed by 
solitude… Is it not urgent to commit 
ourselves?
I am certain that the Assumption 
can mobilize its energy for a great 
ambition. Our vision must stretch 
“far and wide”. After the last Plenary 
General Council that was held in 
Pinhal with our Brazilian brothers, I 
came back with confidence: we are 
ready to mobilize ourselves to extend 
the Kingdom of God. n

1) Ecrits Spirituels, p. 
17.

2) Saint Francis Xavier, 
Letter to Ignatius, 
January 15, 1544.

Fr. Benoît Grière

General Superior 
of the 

Augustinians of 
the Assumption
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Father Benoît Grière, Superior General
with his Council has called

■ TO PERPETUAL PROFESSION
1) Brother KOSSIVI LOLONYO ADZAKLI, Fabrice
(Province of Africa) (04-11-2016)
2) Brother DIWEDIGA, Jean-Claude
(Province of Africa) (04-12-2016)
3) Brother GATUNA, Wairimu Peter
(Province of Africa) (04-11-2016)
4) Brother KAKULE, Germain
(Province of Africa) (04-14-2016)
5) Brother NGUYEN VAN, Duc (Antoine)
(Province of Europe) (04-12-2016)
6) Brother KATEMBO TSONGO, Dieudonné
(Province of Africa) (05-18-2016)
7) Brother MANZANZA, Benjamin
(Province of Europe) (05-17-2016)
8) Brother NUYDA, Blair
(Province of  North America-Philippines) (05-17-2016)
9) Brother NGUYEN VAN, Tho (Dominique)
(Province of Europe) (05-17-2016)
10) Brother NGUYEN VAN, Phuc (François-Xavier)
(Province of Europe) (06-10-2016)
11) Brother NGUYEN HUU, Thài (Antooine)
(Province of Europe) (06-10-2016)
12) Brother NGUYEN HUU, Du (Joseph)
Province of Europe) (06-10-2016)

■ TO ORDINATION AS DEACON
13) Brother MUTURI KAMAU, Dominic
(Province of Africa) (04-12-2016)
14) Brother DOAN HIEU MINH, Tuan (André)
(Province of Europe) (05-18-2016)

■ TO ORDINATION AS PRIESTS
15) Brother KATEMBO LUSENGE, Richard
(Province of Africa) (04-14-2016)
16) Brother KASEREKA VALYAMUGHENI, Alexis
(Province of Africa) (04-13-2016)
17) Brother MUKWALA MUNENE, Augustin
(Province of Africa) (04-13-2016)
18) Brother NKWER, Junior Valentin
(Province of Africa) (04-12-2016)
19) Brother KOKELA, Quentin
(Province of Africa) (04-14-2016)
20) Brother GICHUKI, Waweru Wilson
(Province of Europe) 05-19-2016)

Father Benoît Grière with his Plenary General 
Council of June 2016 has named:

As Master of Novices for the Saint 
Augustine Novitiate of Ba Ria 
(Vietnam) Father Pierre TRAN VAN, 
Huyen.

As Master of Novices for the 
novitiate of Juvisy (France) Father 
Gervais KAKULE MULIMU.

As Master of Novices for the 
Novitiate of Lwanga (RD Congo), 
Father Augustin KAMBALE TASI.

■ OPENINGS AND CLOSINGS

Father Benoît Grière with his Plenary General Council 
has given his consent to:

The closing of the communities of Évry 
and of Toulouse-Courbet in France and of 
Elorrio in Spain. 

5 6 7 8

9 10 11 12

13 14 15 16

17 18 19 20 

1 2 3 4

Calls, Nominations, Changes...
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Delayed bby a visa prob-
lem, Father Benoît GRI-
ERE visited Kinshasa 

from May 8 to 15, 2016. His visit 
was highly anticipated, the recep-
tion was cordial and brotherly. Fa-
ther Benoît was accompanied by 
Father Thierry KAMBALE, Vicar 
Provincial of Africa.  Two years 
after its creation, the International 
Community of Formation in the 
heart of the Congolese capital is 
today the biggest Assumptionist 
community since it has 41 broth-
ers in formation from 6 different 
nationalities. The Superior Gen-
eral had a personal conversation 
with each of the three formators 
and almost all the student broth-
ers. For each brother, this ex-
change allowed talking about the 
positive aspects of his experience 
without at the same time hiding 
the inevitable difficulties. During 

an assembly that lasted more than 
two hours, Father Benoît under-
scored the dynamism and the fer-
vor at the community, the way it 
runs, and the improvement of its 
finances. He encouraged each one 
to greater confidence and brother-
hood, by taking up the challenges 
of the different cultures and the 
internationality of the theologate. 
This house has now the duty to 
stay on the right track. “The con-
gregation will not backtrack,” Fa-
ther Benoît stated.
He then visited the “construction 
site” of BIBWA. Is the choice of 
this area for the future house of 
postulants in the outskirts of the 
city judicious? The place is isolat-
ed, unhealthy and dangerous. We 
will have to wait before deciding 
to move.
Before the religious of the region 
of Kinshasa whom he encouraged 
to develop a coherent apostolic 
project, Father Benoît requested 

that a true community apostolic 
project take precedence over an 
ambition that would limit itself to 
a personal program of studies. To 
make progress in the knowledge 
of the other, it is required today to 
abandon ethnocentrism (the ten-
dency to consider one’s culture of 
origin as the only possible refer-
ence). To that end, he called each 
one to a greater human and spiri-
tual maturity.
This visit allowed Father Gener-
al to share fully in the life of the 
religious: the frequent electrical 
shut-downs in Kinshasa, the traf-
fic jams but especially the aspira-
tions of a youth desirous of estab-
lishing itself ever more in fidelity 
to Christ and the charism of Em-
manuel d’Alzon.
He urged us to see the broader 
picture and renew confidence in 
the future, to understand certain 
momentary obstacles and over-
come them, and especially thank 
God for the path on which he has 
placed us. The Kinshasa region 
comes out of this visit revivified. 
It was undeniably one of those 
rich moments that we have been 
given to live in the Assumption! n

Africa <<

Father Vincent LECLERCQ 

Kinshasa. The largest 
AA community
Welcomes Father 
General

Some numbers

In 2015-2016, the Emmanuel 
d’Alzon House in Kinshasa had 
forty-four	 religious	 of	 six	 differ-
ent	 nationalities	 originally	 from	
3 provinces: Africa, Europe, and 
Madagascar. 14 study at the In-
stitut	Supérieur	Eugène	de	Maze-
nod,	19	 the	 Saint	Augustine	Uni-
versity, 4 the Catholic University 
of	the	Congo,	1	the	Institut	Tech-
nique Pédagogique of Kinshasa, 
and 1 the Université Pédagogique 
Nationale.
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>> Finances  

The Economic Summit 
of Pinhal
For their third meeting the Provincial 
Treasurers of the Congregation found 
themselves in Brazil

From the 31st of May to the 6th 
of June the Provincial Treasur-

ers met with the General Treasurer 
for the annual meeting of the Eco-
nomic Council of the Congregation 
(CEC).
It was a session especially to reflect 
on the management of our resources 
and work on the objectives and the 
realities of each Province. The work 
concerned firstly the consolidation 
of the accounts of the Congregation, 
a work that required major prepara-
tion by each participant: the consoli-
dated accounts of each Province. It 
was wonderful to see how working 
together produces results. Now we 
must improve on what we have be-
gun. Faced with the numerous needs 
that are seen, the numerous chal-
lenges to be faced, to seek together 
how to cover our expenses, requires 
a more global approach. For the for-
mation of young religious, progress 
is being made in finding resources 
event if more must to be done to 
understand all the implication of 
young religious entering our houses.
The world of investment funds with 
their technical categories can be 
frightening or boring, but we must 
recognize that they are one of the 
principal resources of the Congre-
gation and that their performance 
contributes to the life of the com-
munities. The real estate patrimony 
is also an important possession not 
to be neglected. It requires heavy 
expenses for its upkeep and de-
mands an attentive management and 
improvement can be made every 
province (updating leases and tend-
ing to the legal status of each prop-
erty, etc). The ANTILOPE software 

is very useful and is being proposed 
for all for the property management 
of the whole congregation.
The work of this session allowed 
for the elaboration of a document 
sent to the PGC on the economic 
management of our parishes, an im-
portant area of our apostolate since 
we serve 56 parishes throughout the 
world. This apostolate requires de-
voted service and energy, but also 
justice to the brothers who work in 
them and equity for the Provinces 
that have invested in them.
The very significant number of 
brothers in formation demands that 
we consider all of their needs. This 
session of the Provincial Treasurers 
also worked to compose an econom-
ic “ratio”, an important tool for the 
future formation of treasurers. We 
also reflected on the Provincial con-
tribution to the General Treasury of 
the Congregation.
Our work was lightened by the 
brotherly welcome of the local com-
munity. The novelty was undoubt-
edly the participation of the Treasur-
ers in the beginning of the work of 
the PGC that allowed us to measure 
how much the service of the Trea-
surers was aligned with the service 
of the whole Congregation and for 
the good of all our brothers.

Fr. Francisco Sepulveda 

A study of the United States Central Bank (the FED) revealed that 47% 
of Americans cannot take on an unforeseen expense of $400 (366E) wit-
hout borrowing or selling something. We are not speaking of Nigeria, 
or of India, but of the richest country in the world! Almost 50% of the 
population	have	absolutely	no	reserves	to	pay	for	a	small	unforeseen	
expense! We must note that the next 13% have at most $1000 in sa-
vings. That is something to think about!
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It is now well-known that 
the Plenary General Council 
(PGC) each year organizes a 

campaign called “Solidarity in 
the Assumption” for the profit 
of an internal project of the Con-
gregation that would difficult to 
find financing through an exter-
nal organism. The PGC in this 
campaign seeks that the commu-
nities, laity and the works of the 
Congregation can express their 
solidarity with the Assumptionist 
projects that are difficult to put 
in place for a lack of funds.
The Assumption campaign of 
solidarity for 2015 aimed at 
the creation of a self-sufficient 
chicken farm in the Kinshasa 
region. Indeed, the Assumption-
ist presence in this region is es-
sentially constituted by houses 
of formation (a postulate and a 
big scholasticate of almost 50 
religious) with few resources of 
their own.
The last contributions of this 
campaign arrived at the Gen-
eral Treasurer’s office in March 
2016. A little more than 20,000 
USD were obtained, not count-
ing the 2,200 Euros that were 
donated directly from Belgium 
to Kinshasa.
However, the realization of the 
chicken farm will be somewhat 
delayed for two principal rea-
sons:
The undertaking of a semi-indus-
trial chicken farm requires that it 
be done by a brother who has a 
strong competence in husbandry. 
Unfortunately, the religious who 
has the competence and who had 
designed the project was trans-
ferred and now resides in the 
Kivu. The project aims at de-

veloping the self-sufficiency of 
the Kinshasa region. We will not 
send the money collected for the 
chicken farm to be installed in 
the Kivu! The Province of Africa 
is trying to find another religious 
who has the competence required 
and who lives in Kinshasa.
The chicken farm must be found-
ed on the land of Bibwa, a large 
area in the periphery of the capi-
tal beyond the airport. But it is 
not possible to establish the farm 
without a religious living there: 
unwatched, the chickens would 
be stolen immediately. For a 
number of years, the Province of 
Africa has had the intention to 
move the postulate to the area of 
Bibwa. The construction of the 
new building has been started for 
that purpose. Some dif-
ficulties (among which 
the lack of financial re-
sources) have delayed the 
move of the postulate to 
Bibwa. But the house is 
in the finishing stages.
It is only when these two 
problems will have been 
resolved that we will be 
able to transfer the col-
lected funds. It is a ques-
tion of guaranteeing to 
the donors that the money 
will be used in an effi-
cient manner for the pur-
pose that the money was 
given!
In the meantime, the As-
sumption Solidarity Cam-
paign for 2016 has already 
begun. It aims to finance 
the extension project of a 
formation trade school of 
sewing and hair-styling 
in the Butembo, Kivu 

area. It is a very beautiful proj-
ect that aims to provide jobs to 
young people who have not been 
schooled. The dossier supporting 
the project has been diffused in 
the Congregation. If you have 
not received it, do not hesitate to 
request it from the General Trea-
sury.
Some still call these campaigns 
“Lenten campaigns”. But for 
three years already, the PGC has 
extended the concept pf solidar-
ity as a solidarity that can be ex-
pressed throughout the year, well 
beyond time of Lent! That proj-
ect of our African brothers who 
are working at it count on your 
support ! n

Didier Remiot, 

General Treasurer

Assumption
Solidarity Campagne 2015 

>
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Love can be traced to one's native 
land and its secrets

 
“I will become a farmer while 
waiting to become an agrono-
mist… Just this morning, I left 
the electors and all the other 
animal species to occupy my-
self with the mineral world. I am 
becoming a savant. I know all 
about coal, iron, zinc, lead, sil-
ver, and sulfur, white grey, black 
and red marble of our area”: t. 
V, p. 125)
In tome IX, p. 256, he adds to 
the list alabaster and onyx. 
There is in any case a feeling of 
relief in his November 11, 1860 
letter to Sister M.-Marguerite 
Mac Namara: “I am a landown-
er.”1 On the other hand, what is 
certain milieu, is that of rural life 
inspired him very much, firstly 
as an opening to the social and 
economic realities of his natural 
and familial milieu (his relation 
with domesticity): Le Vigan, 
Lavagnac, but also other plac-
es. We should not forget that at 
Mireman (Gard), property on 
the outskirts of Nîmes, valued 
between 45,000 and 60,000 
francs, later 150,000 (t. V, 441, 

447). Between 1852 and 1857, 
E. d’Alzon launched an agricul-
tural colony2 where one activity 
consisted in market garden pro-
duce on a terrain of 6 hectares, 
thanks to apprentice orphans 
and a corps of Lay Brother as 
instructors. Clichy3 offered simi-
lar perspectives. The adventure 
of the alumnates that began at 
Notre-Dame des Chateaux in 
1871 was always combined with 
a maximum of agricultural au-
tarky4 (kitchen gardens for the 
vegetables5, husbandry for the 
meat, milk and cheese: animals 
and chickens (t. X, 363) for meat 
and eggs6, beehives for honey 
and sugar7.

Lavagnac and La 
Condamine
The domain of Lavagnac, as 
that of Le Vigan, functioned in 
the 19th century in the ancestral 
mode of the great landed prop-
erties of yore with farms, tenant 
farming, leased farms (t. VI, p. 
16), arrears (t. VII, 180), and 
farmers surrounding the chateau 
in the communes of Montag-
nac (197ha8), of Saint-Pons de 
Mauchiens (6 ha.), Montmau9: 

>> Pages of History

An ecological walk in the epistolary garden of 
Fr. D’Alzon (3/4) 

Jean-Paul Périer-Muzet

Did Emmanuel d'Alzon interest himself in agriculture? 
At certain times he pretends not to; at others he 
makes us think the contrary, notably in the last saved 
letter he wrote to his mother or this banter to Mrs. 
Valat, on August 29, 1864. : 

1)  Lettres du P. d’Alzon, t. III, p. 
347.
2)  The term is in vogue in the 
19th century. It covers at the same 
time an economic reality (devel-
opment of agricultural land) and 
a social preoccupation (helping  
a population of modest means). 
Contemporary examples are the 
agricultural colony of the Varin 
of Ainvelle at Servas, that of the 
Matelles of the Abbé Soulas and 
of his Sisters Auxiliatrices garde-
malades, that also the Trappist 
monks in Algeria, Staoueli (1842-
1904), a domain of 1020 hectares 
transformed into a pilot farm 
project, that of Courbesse (t. IX, 
p. 211), that of the Marques du 
Luc, director of a penitentiary  ag-
ricultural colony (t. III, 511 and t. 
IX, 194) When it was a question 
of opening a first establishment, 
even provisional, in Bulgaria in 
1863, Fr. d’Alzon was leaning more 
towards  a farm than towards a 
school: Lettres du P. d’Alzon, t. IV, 
p. 177): “Where are we going for a 
college… I would almost prefer ag-
ricultural farms” to Galabert, Jan-
uary 17, 1863. In 1871, Fr. d’Alzon 
tried a agricultural orphanage on 
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64 ha. 55 a), of Saint Pargoire 
(1ha. 81), of Usclas (3 ha. 93), of 
Cazouls, of Belarga (gristmill), 
of Adissan and of Lezignan-
la-Cèbe. As for the Vigan, we 
have retained the names of a few 
properties10: the Dupont Mill, 
La Condamine (meadow 2ha. 
88, garden 1 ha. 14) La Valette 
(10 ha. 20 a), the Elze11( 4 ha. 18 
with the mill and the farmhouse 
du Buis), Bagatelle (4 ha. 92), 
Anglas (62 ha.), la Celle, arènes 
(6 ha. of prairies; Saint-Paul 
woods, 11 ha. 53); at Dourbies, 
the two domains of Canchaux 
and Dominicature, at Campestre, 
the domain of Viala, all of which 
came from the inheritance of 
1851 from Jean-Maurice de Fa-
ventine, quickly liquidated. To 
speak of farms, tenant farming, 
farmers, gardeners also means 
cultivation, chicken farms, dove-
cote, stables, stud farms (t. III, p. 
283) and husbandry of domestic 
animals for working in the fields, 
the pulling12 and transportation13. 
Below Lavagnac, the Hérault 
(mill of Roquemengarde), a wa-
ter intake with a canal and ma-
chinery fed great reservoirs to 
water gardens, basins, a pond or 
pool14.

Fish ponds and 
agricultural 
production
It would be right to specify in 
detail the types of animals raised 
and of agricultural production 
that were practiced in both areas. 
It is evident that at Vigan what 
prevails, besides the prairies and 
grazing grounds for small ani-
mals (herds of sheep as well at 
Lavagnac: t. III, p. 283; goats), is 
the plantation of mulberry trees: 
t. III, 347 (silkworms, t. A. p. 11; 
at Rochebelle, t. V, p. 321) with 
still very artisanal weaving equip-
ment), of chestnut trees (flour; t. 
A, p. 227, 233, 368; t. III, p. 339; 

The chapel, today in very bad condition,
has remained identical to what it was at the time
of Emmanuel d'Alzon who celebrated a first said Mass
for his parents in July 1835 and occasionally when he 
stayed there occasionally later.



>> Pages of History

his lands at Montmau and Ga-
labert also at Karagatch, suburb 
of Adrinopolis (on a terrain of 4 
hectares), where the Maritza and 
the Arda meet: t. XII, 170, no. 2) 
where they planted vineyards: t. 
XII, p. 220, no. 2.
3) The acquisition of this domain 
by the Assumption in April 1853, 
which comprised the hunting 
lodge of Henry IV, called later the 
Vendome Pavilllon (La Grande 
Aumônerie) , surrounded by 8 
hectares of land with lanes of 
linden trees, park, kitchen gar-
den, orchard, field on the bank 
of the Seine. Siméon Vailhé, Vie 
du P. d’Alzon, t. II, p. 70. Unfor-
tunately, Fr. d’Alzon who stayed 
there a few times between 1853 
and 1860 did not write a descrip-
tion of it. 
4) We have an idea of this will for 
autarky with the production plan 
established at N.-D. des Chateaux 
in1875: “With more water, we 
will have more hay, with more 
hay, more cows and more milk, 
more cheese etc… but also, with 
more cows, more manure, more 
potatoes and more vegetables,” : 
t. XI, p. 222-223. 
5) It is useless to list in detail 
the vegetables that the garden 
can produce in our climates! Fr. 
d’Alzon does not ignore that by 
mixing them one could put to-
gether jardinière or vegetable 
salad: XIII, 9!
6) There are for sure the series 
of eggs for use in the kitchen (t. 
VII, p. 27) and eggs for reproduc-
tion (hatching: t. V, p. 67, 424; X, 
74) There are already sitters (X, 
74). AV of Fr. Bailly, on October 
17, 1865, director of the college 

of Nimes: “I ask you to spare the 
chickens of your poultry yard for 
the days of ordinations. I will 
probably send you (from Lavag-
nac) two or three dozen birds”
7) Thus in the middle of winter, 
with snow on the ground, Fr. 
d’Alzon reassures Fr. Emmanuel 
Bailly about his nourishment at 
Lavagnac on January 9, 1860: 
“Butchered meat is absent, so 
we kill chickens. We have eggs, 
potatoes, ham, truffles, a cook…” 
Lettres du P. d’Alzon, t. XI, p. 334.
8) Among which are certainly 
counted the 150 hectares of 
Montmau situated in the town-
ship of Saint-Pons de Mauchiens, 
given to the care of the Boudet in 
1860: t. III, 342. How big was the 
domain of La Conseillère, neigh-
bor of the lands of Lavagnac?
9) Property of Fr. d’Alzon  in 1860: 
he boasts of its scenic value, 
the mildness of the climate, the 
cleanliness, the ease of commu-
nication, to the point of dream-
ing of it as a house of studies in 
1865: t. V, p. 232. In June 1872 
there is the thought of selling it 
to Jean de Puységur (IX, 372), 
again in May 1875 (XI, 86, 95, 
97), in November 1875 (XI, 301 
and 302n, 303, 305). The sale 
document of Montmau to J. de 
Puységur is dated from Decem-
ber 1875: XI, 308 n. for the price 
of 185,000 francs.
10) On December 26, 1871, he 
announces to Mother M-Eugénie 
de Jésus that the Domaines  in-
tend to expropriate some 3 hect-
ares of land from the Vigan (IX, 
259) to build a railroad line for 
which he wants to sell 1 hectare 
for lots (IX, 260).

X, 278), of walnut trees (t. A, p. 
228) and of apple orchards (t. 
A. p. 368, III, 339; cider, juice, 
alcohols, or ‘spirits’ brandy: t. 
A, p. 277; 350. Orchards (fruits, 
jams: t. V p. 326), market garden 
produce (onions, spinach: t. A, 
p. 513, IX, 44; t. C, p. 13; aspar-
agus at Nimes: t. III, p. 225, IX 
44; beans, green beans, lettuces, 
artichokes: t. XI 39, cucumbers 
(XII, 538), strawberries and 
raspberries: t. A, p. 602, t. IV, p. 
408 (at Perpignan), potatoes (XI, 
39) and woodworking form use-
ful complements to the resources 
(cultivation in embankments). 
The grounds of the school at 
Nimes are well-shaded thanks 
to the chestnut trees (IX, 112) 
where the classes of gymnas-
tics and para-military exercises 
are given. As far as the domain 
of Lavagnac is concerned, there 
is a greater diversity because of 
the Mediterranean climate and 
the relief of the plain: in the 
great spaces, wheat (t. A, p. 11; 
28; 191; VII, 18, 38, 98)15, olive 
trees (oil: t. A, p. 222), of pota-
toes (Lettres, t. II, p. 210), corn, 
almond trees (t. A. p. 191, 277), 
cherry trees (t.  A, p. 51, 198: t. 
V, p. 318, lemon trees (t. A, p. 
561; XIII, 144), orange trees (in 
Rome: t. A. p. 569, 580; t. B, p. 
54; at Perpignan (t. IV, p. 408; at 
Cannes: t. V, p. 51, 52, but also at 
Lavagnac in a hothouse t. XII, p. 
231), watermelon (at Mireman: 
t. I, p. 73, 349), a Carolina pop-
lar (in the park at Auteuil: t. II, p. 
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“ As far as the domain of Lavagnac is concerned, 
there is a greater diversity because of the 

Mediterranean climate and the relief of the plain: in the 
vast spaces, wheat, produce from the olive tree, potatoes, 
corn, almonds, cherries, lemons... 





 >
>

 P
a

g
e

s 
o

f 
H

is
to

ry

204), apricot trees (rue Francois 
Ier; in the hothouses (t. XII, p. 
231), garden market produce16, 
pomegranate (t, VIII, p. 9.), pear 
orchards (X, 363) and olive trees 
((X, 363; XI, 30, 32; XII, 225); 
and we know that the Languedoc 
will slowly, in the second half of 
the 19th century, be given over 
to the monoculture of vineyards 
(III, 341; V, 411) with table 
grapes (V, 13517), white, red, 
claret, Alicante wines (V, 423, 
438, 440; VII, 98: Tokay wine: 
VIII, 353; VI, p. 145) vinegar, 
alcohol; muscatel of Seringana: 
XII, 403; Bordeaux wine: XII, 
462; Malaga wine: XII, 465; for 
the abundant cattle (bulls: t. B, p. 
56; cows, horses: t. B, p. 30, 56; 
t. III, p. 220; t. V, 378; X, 95; XI, 
10, 200, 202, 445; mares, mules, 

asses (XI, 47; ègues18, bulls, spe-
cifically raised for bullfights: 
VI, p. 141: cavalcades: XII, 359, 
370; XIII, 54; many fodders are 
mentioned (t. VII, p. 21, 38): 
lucernes, oats, ryes (t. III, 282, 
347; T. V, p. 139), 411; VII, 18, 
25, 38, 169; X, 75). We note that 
we find in d’Alzon the names of 
numerous house animals19. It is 
evident that broadly the autarky 
system is  still in use in this era, 
but the commercial and artisanal 
allusions are not lacking: sales, 
buying of animals, of fertilizer, 
agricultural equipment  (presses, 
coutainers, steel converters: t. 
III, p. 270; vats and barrels, bot-
tles (t. III, 347; V, 135, 463; VII, 
18), muids and hogsheads (t. V, 
p. 139; VII, p. 164, 169); vats 
(t. III, 347)20, flour grinders, oil 

presses, millstone, agricultural 
tools of wood or metal, presses, 
harnesses with wagons, carts 
(Lettres, t. II, 210; t. V, p. 340, 
424), tip-carts; transplanting21 
of chaff removal, of harvest-
ing grapes (t. A, p. 368; t. B, p. 
57; t. III, p. 270, 335), of mow-
ing time, of haymaking (t. III, p. 
347: sainfoin: VII, 103, hays of 
Lavalette), of harvests (t. II, p. 
227), of gathering, of plowing22, 
of planting, of planting seed-
lings, of sprinkling lime23 (t. II, 
p. 210, of plaster (t. III, p. 270), 
of drainage (ditches, sea-walls: t. 
III, p. 347), of crop rotation…
Of course, Emmanuel d’Alzon 
in his youth engaged in physical 
activities that were not so much 
manual labor or economic mat-
ters, as in the order of hobbies, or 
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pastimes, such as sports activi-
ties: swimming, fencing, horse-
back riding, hunting, walking 
undoubtedly for relaxation from 
his intellectual preoccupations 
and maintain a balanced life-
style24. Later it happened that 
he occasionally did manual la-
bor: “They had me hoeing these 
days; so I cannot hold a pen”: 
VI, p. 86 (July 10, 1866) or yet 
in May 1867 after the ravages of 
a hail storm:
“The prairies are minced, the 
gardens devastated as if a cav-
alry regiment had crossed over 
them at a gallop. Let us not speak 
of the vines and the fruits… So 
I went to work with my hands 
like the monks; I picked up three 
bundles of mulberry branches… 
My poor back, after three quar-
ters of an hour, ended up asking 
for mercy”: VI, 252.
He also found pleasure, he 
said, in arranging a bank of the 
Hérault for an easier access: but 
he especially liked hunting par-
ties (with guns25, with nets26, 
with dogs for hares: t. II, 137; 
t. V, 417), and with horses in 
the countryside on a little Ca-
margue horse his father had 

given him27. Does not one of 
his first portraits of September 
1824 by Pauline Lebrun depict 
him with a stuffed bird on his 
hand? The terms fur game and 
feathered game (t. A, p. 22, 85) 
are not absent from his writ-
ings: game-bag, game pouch, 
quadrupeds, birds, wading 
birds (IX, 125), young partridg-
es, red partridges of the Midi, 
(t. A, p. 22; t. V, p. 417; t, X, 
p. 76; XI, 333); hares (t. V, p. 
417; XII, 249), quails (t. A. p. 
29; 86, 91), rabbit warrens (t. A, 
p. 125). Also his knowledge of 
the species of birds is quite as-
tounding: nightingales (t. A. p. 
51, 56; t IV, p. 307); canaries t. 
A, p. 198); curlews (t. A, p. 28); 
kingfishers (t. A, p. 219); swal-
lows (t. A, p. 233), warblers (t. 
V, p. 357, VI, 85); finches (t. A, 
p. 148), sparrows (t. IV. p. 206; 
IX, 37), cuckoos (t. A, p. 108)28, 
pigeons (t. B, p. 54), skylarks (t. 
B, p. 56; XII, 111); waxwings 
(t. I, p. 98); pewits and teals (t. 
V, p. 415; woodcocks, starlings 
(X, 11); magpies and shrikes 
magpies (t. V, p. 415; VII, 275; 
IX, 203, 371; XI, 389), orto-
lans, doves or turtledoves (t. 
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11) Property sold in February 1872 
for 62,000 francs. A spinning mill 
was built in place of the farm.
12) Harnessing for the agricultural 
carts, but also for the transporta-
tion of people with names of vari-
ous vehicles still used in the 19th 
century, coaches (t. A, p. 209), 
hackney (t. III, 359; VIII, 10; X, 42), 
stage coach (t. V, p. 288), mail boat, 
conveyance (t. A, p. 69), coupe, 
engine-shed or bench (t. VI, p. 
375), calèche, tilbury, sulky, horse-
drawn omnibus (t. III, p. 359; VIII, 
10), stage coach (coche) (mouche 
du cocher, from which cocher), cab-
riolet, (t. A. p. 68), sleigh (t. XI, p. 
334-335), tip-cart (IX, 336), van, 
chariot, light cart, barreau, trailer, 
milord (Victoria), dormeuse, ber-
lin, limousine, hirondelle, vehicle 
(t. V, p. 88), dispatch rider (V, 413), 
rattletrap (uncomfortable coach), 
convoy, wagon… The Oblates in the 
Orient will use the bench cart or the 
Turkish ox cart called tartaraba. On 
the sea and rivers , there are the 
water coaches (e.g. the Pyroscaphe 
of Jouffroy d’Abbas in 1783, le Pion-
nier), the ferries with oars, sails and 
towers, the Abeilles and Parisiens 
companies on the Saone, the steam 
ships (fire ships) with paddlewheels 
(Messageries maritimes, Messager-
ies impériales) luxurious yachts with 
sails, motors or skates, and on the 
Bosporus the famous caïques, light, 
rapid boats (t. IV, p. 235)  
13) Of course we find in the Lettres, 
the mention of ducks (7 times 
among which V, 398, 426, 432, and 
XII, 233: ‘If you knew how good it 
is to do nothing and to live a little 
bit of the life of a biped, like the 
ducks that I see in the basin  from 
my window’, November 1877 to 
Emmanuel Bailly), guinea fowl, 
turkeys and geese (t. V, 398; VI, p. 
15) roosters (t. V, 291, 424; VI, 89; 
VII, 115), chickens and pullets (spe-
cies: Creve-coeurs and Flechois: t. 
III,: t. III, p. 488; t. V., p. 291, 395, 
398, 424, 426, 432; t. VI, 392; VII, 
25), of pigeons (t. II, p. 97), of asses, 
of bardes (t. V, p. 340, of she-asses 
(cf. Nonotte, the she-ass of Auteuil), 
of goats (t. V, p. 318), of  bulls, of 
horses of cows and calves (t. VI, 



253; IX, 257, 339 ‘fatted calf’ ) of 
hogs and pigs (t. II, p. 358); X, 375, 
XIII, 350), of sheep, dogs (spaniels, 
long-haired and curly: t. A, p. 623; 
greyhound: t. A. p. 670, 793; t. V, 
p. 291; t. VI, p. 281; t. X. p. 217) of 
rabbits (t. VII, p. 404; rabbit  skins 
are used for its fur: XII, 63) of cats 
(t. A, p. 530; t. V, p. 291; IX, , 217), 
of snails (t. A, p. 674), but also of 
serpents, (XII, 253), of leeches, of 
rats (VII, 120), of mice and even of 
fantastic or mythological animals 
(dragon, phoenix)… In total, a de-
veloped bestiary! Fr. d’Alzon es-
teems also that the French Parlia-
ment does not lack bulls, asses, or 
mules (Ix, 263)!
As to bulls, their husbandry is tra-
ditional from time immemorial in 
the Camargue plains. Their meat is 
appreciated, but also their use for 
games and bull-fights. It was in 1863 
that bull-fights in the Spanish style 
were re-established with the bull 
killed: “Sunday, there was a great 
spectacle at the Arenes; seven bulls 
were killed, that were fleeing the 
blows and had the greatest desire 
to live. It could not have been better 
done in the butcher shop”: Letter of 
May 13, 1863 to Vincent  de Paul 
Bailly in the Lettres du P. d’Alzon, 
t. IV, p. 294: Alzonian Anthology, t. 
II chap. 39, pages 193-196 (In the 
heart of the Arenas: Bull-fights and 
Corrida 1866).
14) Lettres du P. d’Alzon, t. XIV, p. 
434, n. 1. The swans and the pea-
cocks of Lavagnac are mentioned 
(XII, 467).
15) Wheat is a generic term but 
there are local varieties such as the 
rousillon, the touselle (ear without 
beard: III, p. 283). Fr. d’Alzon knows 
that in the Orient couscous is made 
with semolina hard wheat (t. IV, p. 
356). The muid is a unit of mea-
sure equivalent to 114 liters in the 
Languedoc; the setier or sèterie  is 
an agricultural measure still used 
today. The units of weights and 
measures of the decimal system 
are recent decisions of the 1st Re-
public and of the Revolution, that 
the peasant world resisted.
16) However, even if Fr. d'Alzon 
from time to time enjoyed a good 
cigar, it is nowhere noted that the 

tobacco leaves were grown at La-
vagnac. In the same way the culti-
vation of rice it not mentioned, a 
product that would be greatly de-
veloped in the Camargue after the 
first trials of rice paddies by Etienne 
Noël Godefroy (1795- 1847) in the 
1840''s (Domain of Paulet).
17) It was a relative of Fr. d’Alzon 
who popularized the growing of the 
chasselas in the Midi. “We have rai-
sins as big as those of the Promised 
Land”: t. V, p. 135 (in September 
1864). D’Alzon furnished wine from 
his farming property of Montmau 
to the Congregations of the As-
sumption that wanted it: t. VI, p. 
145; t. VII, p. 51. In VII, 135, it is a 
question of the “new illness of the 
vineyards”. Is it already the phyllox-
era about which will be abundantly 
documented starting in 1874? (e.g. 
X, 325; XI, 342; XII, 71, 74, 576; XIII, 
343).
18) The ègue (t. 3, p. 282) is a plow-
horse, a Provencal transformation 
of the Latin equus.
19) Miss Flora (t.A, 670, 793: the 
dog of Augustine d’Alzon).  Pataud 
(t. C, p. 635: the dog of Mme de 
Puységur in Paris). Fido (the dog 
of Saint-Coux: t. V, p. 201; VI, p. 
65; XI, 516-517); Spitz (t. VI, p. 31: 
peluche?) Azor and Minet (VI, p. 
229).
20) Comporte is a synonym of the 
cornue or of gerle in the Langued-
oc, a vat of wood girded with steel 
to transport grapes. The cabaux are 
the goods included in the lease, the 
animals or the agricultural equip-
ment. 
21) Threshing of cereals to sepa-
rate the grain from the ear by the 
stomping of animals on a flat sur-
face (t. III, p. 282.) The straw is 
gathered. The grain is then cleaned 
by removing the chaff with a cylin-
drical instrument.
22) For small surfaces to turn over, 
the spade; for large ones, the plow 
(t. II, p. 204: to M. M-E de Jésus, 
February 27, 1857). We note that it 
was the Midi person already cited, 
Laugies de Chartrouse who devel-
oped the use of the plow in the 19th 
century, called a Dombasle (from 
the name of the Lorraine agrono-
mist, 1777-1843) who perfected 

this instrument with irons, mold-
boards of light metal), while the 
wooden  plow was still widely used. 
The plow with metal cutters had al-
ready existed for a long time as the 
front-loaded plow.
23) A procedure to soften hard soils 
that consists in spreading  pow-
dered lime to make them porous 
and fertile. Crop rotation is a pro-
cedure by which different crops are 
planted in successive places on a 
same piece of land. Fallow land is 
the state of arable land left tempo-
rarily untouched.
24) We see him in his maturity do 
more difficult exercises in the Vigan 
prairies such as picking up mulberry 
branches: Alzonian Anthology, t. 1, 
chap. 36, pages 189-192 (Fr. d’Alzon 
in the prairies).
25) “I fired on a bird of prey when 
my gun was not ready and I missed 
it”: letter written around Decem-
ber 15, 1855 to M. Marie-Eugénie 
de Jésus (Lettres du P. d’Alzon, t. !, 
p. 633).
26) It is to catch certain birds such 
as quails and capture them alive 
with a very fine yet very strong net-
ting. The practice of net hunting 
in the public domain or on private 
properties without permission is 
like poaching. Fr. d’Alzon did it on 
his family’s properties. 
27) Among the close relatives of 
Fr. d’Alzon there was also practiced  
horse racing of various types with 
trot, gallop, obstacle courses, as 
he alluded to in V, 55: “I will need 
spurs and whip” and very clearly 
in V, 415: “Emmanuel de Roussy is 
preparing for the races at Beziers 
where he will ride a horse of my 
nephew [Jean de Puységur], with a 
silk blue jacket, yellow stripe, and a 
white cap".
28) The nightingale is a passeri-
form with a varied and harmonious 
song, the canary is a singer with a 
short beak and yellow plumage; 
the curlew is an long-legged, migra-
tory bird with a curved beak; the 
kingfisher is a small thick-bodied 
and long-beaked bird with red and 
blue plumage; the vulture is a large 
predatory bird with a curved beak; 
the finch, a singing passeriform 
bird with a conical beak blue-green 
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V, p. 390; XIII, 33); thrushes, 
tourds (litornes) and blackbirds 
(t. VII, 144; XI, 122), to which 
are added the “wild” and coun-
try species of birds or insects29 
more or less sympathetic, and 
other little beasts: owls, barn 
owls, kestrels, (t. A, p. 29; t. VII, 
p. 154; XII, 338, 594); vultures 
(t. A, p. 228); eagles (t. v, P. 81, 
390; x, 161); crows30, crickets (t. 
A, p. 29), grasshoppers (t. A, p. 
29); cicadas (t. III, 348); rats, 
mice, earthworms, vipers (t. III, 
144); coachman’s fly and others 
(t. III, p. 213; t. V, p. 365; IX, 
391), the busy-bees (Capitular 
instructions of 1868; VI, 368) 
and wasps (VI, p. 162; X, 291: 
wasps’ nest), the chameleons (X, 
176); the squirrels  at the Cha-
teaux (XI, 228), the mythologi-
cal  phoenix and the Heifer of 
Io ( t. IV, p. 207; IX, 415); the 
fleas of Rome (t. VIII, p. 450; 
457, 458; X, 89), the bedbugs of 
Nimes (t. IV, p. 362), the gnats, 
mosquitos, horseflies (VIII, 106; 
IX, 415; X, 89), tarantula spi-
ders (X, 106), toads (t. V, p. 164; 
VIII, p. 443), lizards (t. VII, 18); 
caterpillars (XII, 276); the frogs 
and mermaids, not to mention 
the wild and savage beasts, the 
foxes (t. VI, p. 132); the wolves 
(t. V, p. 220; t. VI, p. 132, IX, 
286), the lions (t. V, p. 390), the 
tigers (XIII, 403); the bears, the 
elephants (VIII, 106), etc… 

A pleasant nature
Nature around Lavagnac was 
also park, lanes, pond, chestnut 
trees (t. A, p. 183, 243; t. V, p. 
248; XI, 423), cypress trees (t. A, 
p. 198), plane trees (t. A, p. 85; in 
Nîmes: t. III, p.164; t. III, p. 180; 
VI, 377), nettle trees31, green oak 
trees (t. A. p. 28, parasol pines 
(t. A, p. 480, 580), young elms 
and elms (t. A, p. 493; t. IV, p. 
316,) poplars (in Nîmes, t. III, p. 
220), thickets, box trees, hedges, 

bushes, mosses ivies, lawns, 
flower beds. The flower beds are 
brilliantly colored: white roses 
(t. A, p. 51, 56; t. B, p. 30; t. II, 
p. 542; t. V, p. 126; X, 350, 354, 
361; XI, 32; XII, 290; XIII, 33), 
perennial flowers (t. A, p. 155), 
lilacs (t. A, p. 198; t. II, p. 414), 
spiny acacia (t. II, 468), lilies, 
(t. V, p. 124, 126, 195), violets 
(X, 361), leaves of various col-
ors, orange trees and camellias 
(t. XII, p. 74, 231, 368; XI, 33). 
The château also has hot-houses 
and a beautiful orange grove. 
Many references of Fr. d’Alzon 
underline his attachment to this 
enchanting place32. 
Even more, because of its prox-
imity to the Mediterranean 
(Sète, Grau-du-Roi) Lavagnac 
offers a real tourist attraction, 
with beaches and swimming 
and a choice of marine activities 
(fishing, fish and shellfish farm-
ing) from which there are un-
doubtedly a few picturesque no-
tations by Emmanuel. He writes 
to Mère Marie-Eugénie de Jésus 
about eventual visitors in Sep-
tember 1864:
“In giving to the Sisters a book 
on conchylliology and in order-
ing them to bring you a collec-
tion of shells they picked up, you 
will have had them spend inter-
minable days on the seashore”33. 
We find a few names of fish and 
shellfish in d’Alzon: cod (at the 
Montpellier seminary), herring 
(VII, 114), sole (XIII, 144), mol-
luscs, oysters (t. V, p. 327; VI, 
67; IX, 36, XIII, 388), trout and 
crayfish (t. V, p. 385; X, 243; 
XII, 538), salmon (XI, 61; XII, 
538), but also carp, eels, tuna or 
whiting (XII, 538)…
(To be continued)

plumage with some black 
streaks. 
29) We cannot omit the 
works of a contemporary of 
Fr. d’Alzon, Jean Henri Fabre 
(1823-1915), author of Sou-
venirs entomologiques (1879-
1907).
30) Before the present-day 
restoration of Lavagnac and 
its domain by the English Cox 
brothers, we noticed that 
the window ledges and oth-
er openings of the beautiful 
façade of the chateau were 
encumbered with sparrow-
hawks' nests.
31) The micocoulier of the 
Midi is of the elm family.
32) To M. Marie Eugenie de Je-
sus about December 16, 1855: 
“Goodbye, my child. I often 
think of you. I would like to 
show you these trees, these 
fields, these mountains that 
beat so much life and memo-
ries for me”: Letters of Fr. 
d’Alzon, t. 1, p. 634. Marie Eu-
génie visited Lavagnac at the 
end of December 1855.
33)  Lettres du P. d’Alzon, t. V, 
p. 128.

“...because of 
its proximity to 
the Mediter-

ranean (Sète, Grau-
du-Roi) Lavagnac 
offers a real tour-
ist attraction, with 
beaches and swim-
ming and a choice 
of marine activi-
ties...»

>> Pages of History
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From May 2-12, the com-
munity of Saint Peter in 
Gallicantu of Jerusalem 

welcomed the meeting of the 
Eastern European Mission, sis-
ters and brothers, Assumption-
ists and Oblates, coming from 
the five other countries of the 
Mission. Their coming up to Je-
rusalem coincided with the feast 
of the Ascension. As each year, 
this meeting is a moment of shar-
ing, encouragement and mutual 
support. In this Jubilee Year of 
Mercy, Fr. Angel Macho animat-
ed the day of retreat with a Mass 
at Gethsemane a passage through 
the Holy Door. For everyone, this 
was a time of grace and renewal.
The next day in Bethlehem, the 
meeting with Father Jamal Khad-
er, Superior of the Latin Patri-
archate Seminary, fostered the 
deepening of our knowledge of 
the Arab world, where Christians 
and Muslims share the same as-
pirations. On Saturday, the visit 
to Galilee featured a Mass at 
the Primacy of Peter site on the 
lakeshore and a visit to Nazareth 
on the return trip. On Sunday 
morning, Bishop Melki of the 
Syriac Catholics presented the 
former non-Greek patriarchates 
and presided a Divine Liturgy 
in the Antiochean Rite, differ-
ent from the Byzantine Rite that 
many of our brothers and sisters 
are accustomed to. On Mon-
day evening, in her conference, 

Marie-Armelle Beaulieu, 
editor in chief of the Terre 
Sainte magazine of the 
Franciscans, told us of her 
desire to build bridges, in 
practicing the two com-
mandments of Jesus: the 
love of our neighbor and 
of our enemies. Tuesday, 
in late morning, Father 
Rafik Nahara, Lebanese, 
pastor of the Hebrew-
speaking parish of Jerusa-
lem, presented the Jewish 
world and the small group 
of Christians who have 
chosen to live in the Jew-
ish world, joined today by 
numerous Filipino and Er-
itrean immigrants.
To this discovery of the 
local reality was added the 
presentation of the various 
realities lived in the com-
munities of the Mission 
with a particular attention 
to the Plovdiv community. No 
one can remain indifferent to our 
departure from Bulgaria and the 
closing of the Moscow communi-
ty of our Oblate Sisters. We gave 
thanks for the past, lived sorrow-
fully the present, but embraced 
the future with hope. Does not 
Jerusalem invite us permanently 
to imbue ourselves with the mys-
tery of death and resurrection?
Our meeting also had the aim of 
expressing our contribution to 
the preparation of our various 
chapters, provincial and general. 
Our chapters had affirmed that 
the Eastern European Mission 

was a part of the priorities of the 
Congregation even after certain 
closings and especially when it is 
heard that we cannot find candi-
dates for this mission, this gives 
rise to sorrow and questioning! 
Certainly, the terrain of this mis-
sion is an arid land for fostering 
vocations. The countries of this 
Mission will always require in-
culturation and the study of lan-
guages remains difficult. May the 
Spirit, however, help us to redis-
cover the beauty of a Mission so 
dear to our Founders ! n

The Jerusalem Meeting
by Jean Daniel Gullung

Fifteen Brothers and Sisters of the Eastern European Mission from 
Russia, Bulgaria, Romania, Greece, Turkey and Jerusalem (7 OA and 8 
AA) were joined by Fathers Juan-Antonio, Assistant of the Provincial of 
Europe, Marcelo, delegate of the Superior General and Sister Bernadetta, 
Continental Superior of the Oblates for their annual meeting. 

Eastern European Mission <<
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10 keys
to live better 
in community

01 The savor and the beauty of the word

02 The apostolic community

03 The Augustinian community

04 The Assumptionist community

05 Respect

06 Charity

07 Serviability

08	 Edification

09 Dialogue

10 Forgiveness and fraternal correction

A community is a group of persons that get together with a 
common aim or objective. The community does not avoid a 
certain ideal vision of the world and of society seeking harmony. 
The heart and spirit turned towards God, putting everything in 
common, assiduous in prayer like the apostles, the community 
attests by the mutual love of its members, in its common quest 
for the Absolute, the very foundation of its living together.
The community designates also the common roof under which 
they live communion, the union in the same faith, the koinonia. 
But it would be false to consider it as an ideal oasis. Under the 
influence of the Spirit, it offers to its members the transformation 
of a human reality into a place of conversion, in aboilding always 
under construction, in a track that is far from being a long quiet 
river… In our Congregation it has the contrasting face of its 118 
communities scattered in 30 different countries.
The community is often the fragile vase that contains various 
hopes and requires the constant care of patience, tolerance and 
dialogue. Its icon is in every place that of the Pentecost and also 
that of the Cenacle and the institution of the first Eucharist.

All tending towards God

17
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01    The savor and the beauty of the word

Words have their sa-
vor and their beauty. 
Certain words wither 

and become obsolete, other al-
ways keep their youthfulness 
and their freshness. The word 
“community” has traversed the 
ages without too much difficul-
ty, salvaged by some or rejected 
by others. It is worth looking at 
it like a plant and attentively ex-
amining its forms.
1.- “Community” finds its ori-
gin in two Latin words: the 
preposition “cum” with the 
neutral word “munus” that 
translates the idea of a burden 
or a duty accomplished, but 
is understood today as “co-
responsibility”. It gives birth 
to two adjectives: communis 
in latin, one meaning: “shared 
by all”, and another meaning 
something like “vulgar” as in 
“that is so common!”  there 
also the adverb communiter or 
commonly ans its antonym, im-
munis meaning the inverse of 
the preceding exempted, in the 
sense of being discharged. The 
French adjective immune-e, has 
become rare, and is used for an 
immunized organ (understood 
as: dispensed from defending 
itself against an external agent 
(against an intruder). The sub-
stantive “immunity” is used in 
its proper sense in medicine 
and in the figurative sense else-
where, such as “diplomatic, 
parliamentary, presidential im-
munity”.
II.- “Community” also comes 
from the Latin noun : munia, 
munium (plural neuter): “offi-
cial functions, duties of a mag-
istrate, office”. Do we not speak 
of “belli pacisque munia “civil 
and military duties”?
On this neuter plural was built 

a singular “munium”, that has 
the same meaning as the Greek 
“leiturgia” that means “public 
feast”. We reserve the word “lit-
urgy” for the celebrations of cult 
but its figurative sense is found 
in sports, politics, or others and 
its use is frequent in the press.
III.- Munus, muneris (neutral 
singular): is also the gift given 
to someone (remunerate comes 
from it). Munus is also said of an 
“edifice” built for public usage, 
especially for spectacles. And it 
will give the “municeps”, com-
posed from “munia” and “cap-
io” (= “I take”) that designates 
the citizen who takes part in the 
collective duties of a city that 
has a “municip”. From there the 
idea of “munificence” under-
stood as public generosity. Mu-
nificentia means: “munificence, 
generosity, liberality.” The 
“munificentiæ (feminine plural) 
are the largess given with full 
awareness. In the word “com-
munity” there is always the idea 
of a public gift to a collectivity 
so that it might exist in a good 
“community” of interests and 
objectives. These conditions are 
the first fruits (first efforts) of 
conviviality.
IV. “Community” also comes 
from communio, “communion”, 
“union of more than one”  as 
“unio” could suggest “unio” 
preceded by “cum” a natu-
ral derivation also of “cum” + 
“unitas” , then “com unitas”, 
communitas which becomes 
community. The “communio” is 
made of “gifts offered to others 
or that we offer mutually”.  Is 
not a Christian community the 
warm feeling of belonging to an 
assembly, with the sharing of 
one’s riches as widely as pos-
sible?

V. Christian Latin designates the 
gift of grace by the word “mu-
nus”. Aristotle uses the word 
“koinonia” without distinction 
for community and commu-
nion. From this comes the word 
used in English for the “koine” 
to designate the Greek language 
used in the Mediterranean basin 
in the time of the Roman Em-
pire, the equivalent of “airport 
English” of today.
VI. Finally, “munus” comes 
from an old root mei- that gave 
“migrare”, “to change resi-
dence”, “go away” to emigrate” 
and sometimes “to transgress”, 
in the primary sense of the term: 
“to cross borders” and a figura-
tive sense “to go beyond one’s 
rights”. There is then a seman-
tic relation between “commu-
nity” and “migration” (to go to-
wards others). All that implies 
a “movement” that is expressed 
in Latin as “mutation”, a word 
that has ‘mei- also as a root. 
Thus “community” “munici-
pality” “municip” (=mayor), 
“gratification”, “gratuity”, “mi-
gration”, “mutation” are distant 
cousins! n
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The Church was born 
at the first Pente-
cost in the Cenacle. 

The first community of the 
Apostles remained in Jeru-
salem awaiting the return 
of the Lord. The Apostles, 
the holy women and the 
disciples, witnesses to the 
first apparitions of Jesus, 
thought that the defini-
tive return was imminent. 
In order to settle in Jeru-
salem, the Apostles, for 
the most part Galileans, 
had had to sell their pos-
sessions and placed the 
money in a common fund 

and led a community life 
in prayer, as Saint Luke 
reports in the first chap-
ter of the Acts (2, 42-47; 
5, 12-16), It is this primi-
tive community of Jerusa-
lem that will serve as the 
model for religious life in 
the East as well as in the 
West. If they lived in per-
sonal homes, its members 
shared meals together, no-
tably the “brotherly meal” 
during which they broke 
bread (Eucharist). The 
Book of Acts furnishes us 
with the numbers, about 
120. The basis of the com-

munity of the placing in 
common their goods. All 
fraud was seen as a scan-
dal, sometimes merciless-
ly punished (Acts 5, 1-11), 
Refusing to share was liv-
ing a lie and creating a 
spirit of division. That ex-
plains the intransigence of 
Peter who serves a severe 
warning because he feared 
that such a drifting would 
imperil the community.
The community would 
have had a three-tiered 
structure: a kind of third 
order that shared the com-
munity exercises of piety, 

the group of the saints that 
had renounced their fi-
nancial autonomy and the 
group of the twelve who, 
under the direction of Pe-
ter, managed the commu-
nity and took care of ex-
ternal relations.
But the first persecutions 
provoked a dispersion, 
notably to Samaria (Acts, 
8, 5-25) and the execution 
of James, John’s brother 
(Acts 12, 1-19) and the 
quick departure of Peter 
because the persecutions 
forced the community 
to leave for other parts, 
firstly to the Jews of the 
Diaspora and then towards 
their pagan sympathizers.
It was the Jerusalem com-
munity that established for 
us the bases of Christian-
ity. It is at the origin of the 
Church (ekklesia) and the 
gathering of the new Is-
rael. It invites us to enter 
into this movement that 
consists in letting the Spir-
it work in us to prolong the 
mission of Christ. Those 
times continue yet today, 
as the Vatican Council II 
reminds us, in each cell 
of the Church, each Chris-
tian community, and even 
more in each religious 
community that finds its 
inspirational source in the 
apostolic community. n

02    The Apostolic Community
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03   The Augustinian Community

Ps. 99, 19). In community 
saints and the false broth-
ers live next to each other. 
Saint Augustine knows this 
and says so. The Augustin-
ian community includes 
the following constant ele-
ments:
- it is founded on the plac-
ing of the goods in com-
mon, the capsa communis, 
the common purse, without 
cheating, or dissimulation;
- its aim is to constitute a 
family built on love and 
the participation of all its 
members: “You live truly 
together if you are united in 
heart.”

- its ideal is the apostolic 
community, but also that 
offered in Ps. 133: “How 
good, how delightful it is 
for all to live together as 
brothers.”
- its members must obtain 
most of their subsistence 
from the work of their 
hands (De opere monacho-
rum, written in 401).
- serve above all the com-
mon interest (Letter 211, 
from 423) and foster a spir-
it of freedom and not of ser-
vility (not give off the good 
odor of Christ servilely, 
but freely because founded 
in grace” (Letter 211 and 
Rule, 8).
- the community is called 
to assemble “the lovers of 
spiritual beauty and of wis-
dom.” “Live as lovers of 
spiritual beauty,” concludes 
the Rule. This love of beau-
ty is received in prayer and 
communion with the Risen 
Christ, but also through the 
practice of fraternal charity, 
the quest for unity, the at-
tention of each one, and in 
particular the most fragile, 
on which the Rule insists 
greatly. (Rule, chap. 8, 1) n

“Above all, live at 
home in one spirit, 
having one soul and 

one heart turned towards 
God,” those are the words 
that open the Rule of Saint 
Augustine seeking to estab-
lish communion and con-
cord. The bishop of Hippo 
speaks of community life 
as a port in which the wind 
penetrates, where the ships 
risk breaking their moor-
ings and running into each 
other. “That the ships in 
the port love one another, 
that they know how to re-
main near the other, avoid-
ing running into each other: 
that there be between them 
the equality of equity and 
constancy in charity; and 
each time the wind enters 
the mouth of the port, may 
the master of the ship know 
how to maneuver it with 
prudence.” (Enarrationes in 

THE FIELD, THE 
MILLSTONE AND THE 
BED
On Monday of Holy 
Week in the year 407 
(April 8) Saint Augus-
tine	gave	a	sermon	on	
Psalm 132 in which 
he evokes the three 
places at the coming 
of the Son of Man as 
described in the Gos-
pel	(Matt.	24,	18;	Luke	
17,	 31-35):	 the	 field,	
the millstone and the 
bed that represent for 
him clerics, laity and 
monks. None will es-
cape the judgement 
of	 God.	 The	 field	 is	
the clerics that govern 
the Church that is like 
a	 vast	 field	 to	 be	 har-
vested. The millstone 
is the women who are 
grinding grain, the la-
ity, the people of the 
world who turn in the 
world, like in a grist-
mill, like a millstone, 
but woe to the one 
who is crushed by it!
The faithful are there 
and one will die and 
the other saved. Final-
ly the bed symbolizes 
the “rest” that charac-
terizes the life of the 
monks living far from 
the crowds and the 
tumult of the world to 
serve God. Community 
life does not dispense 
those who live it from 
prudence and vigi-
lance.

?

To go further

See St. Augustine, La vie communautaire. Traduction annotée des 
Sermons 355-356 by Goulven Madec. IEA, 1996, in Itinéraires Au-
gustiniens, No. 26 of July 2001 and Ces frères que tu nous a don-
nés, Augustinian texts presented by Sister Douceline, 1983.
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From its origins the Congre-
gation insisted on our living 
together in view of the King-
dom and evangelization. 
This retains all its pertinence 
today. “It evangelizes each 
one of us: we need to be un-
ceasingly “evangelized”; but 
it should be a sign, a yeast 
in our society”. It comes di-
rectly from the Augustinian 
approach: the Assumptionist 
community is defined as ap-
ostolic. (R. L. I). It does not 
encourage individualism in 
apostolic options willy-nilly 
according to the taste of each 
one. If the apostolic choices 
are to be signs of the com-
ing of the Kingdom (R.L. 4) 
they must be determined in 
community. At the service 
of truth and charity (R.L. 5) 
the community witnesses to 
unity that has its source in 
Jesus Christ witnessed by its 
choices, the rhythm of its ex-
ercises, of its meetings, par-

ticularly in its local chapter, 
the quality of its fraternal 
welcome and sharing, of its 
attentiveness to the persons 
and the needs of each (R.L. 
29). It insists on the neces-
sity of a sober and modest 
life (R.L. 30), on a poverty 
based on complete sharing 
as a first sign of communion 
(R. L. 31), and the respect 
of creation (R. V. 32). Each 
religious is responsible for 
the proper functioning of the 
community (R. L. 67).
“Edification, charity, re-
spect, and attentiveness are 
four fundamental elements 
of our relations among re-
ligious. If they are main-
tained, the community will 
grow in unity and fervor and 
will produce all its fruits that 
Our Lord has the right to 
expect from a field so well 
cultivated by his grace.” (ES 
576).  n

“As Assumptionists 
we are religious liv-
ing in apostolic com-

munity” for “the coming 
of the Kingdom of God in 
us and around us” (RL 1). 
In our previous texts, we 
find nothing comparable in 
chapter II of our book of 
the Rule about our common 
life, even if Father d’Alzon 
underscored the “excel-
lence of common life” (ES 
389) always in reference to 
the apostolic community 
(Acts 4, 32) and to the pio-
neers of monasticism. If the 
word “community” appears 
73 times in the Catechism 
of the Catholic Church, it 
is found 558 times in the 
writings of Father d’Alzon. 
But we can say that the in-
tuition expressed by Father 
d’Alzon on the common life 
evolved into the concern 
that we have for fraternal 
life and community life. 

HOW CAN WE GET OUT 
of the citadel ?
The answer that Fr. 
Hervé Stéphan gives is 
still	revelant:	“I	insist	
on	a	difficult	but	capital	
point, it is to love one 
another that the brothers 
have come together. But 
fraternal love, like all love, 
requires	a	daily	liberation,	
a new beginning, at each 
meeting.	The	Gospel	urges	
us	to	forgive	77	times	7	
times,	to	mercy,	and	why	
not, to tenderness? Suche 
mercy is the most evident 
sign of our faith in the 
Resurrection.”	(October	
3, 1976, Documents 
Assomption,	197-1976,	
p. 50).

?
04   The Assumptionist Community
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The word “respect” comes 
from respicere and is 
formed from the root spe-

cere (“to look”) and the prefix 
“re” expressing the fact of look-
ing behind, turning around to 
look at the other and to take him 
into consideration.
The last issue of the magazine 
Christus, no. 250 of April 2016, 
is dedicated to respect with the 
title “to give the first place to the 
other”. Respect is a fragile and 
complex social tie. In a pluralis-
tic world, what are we ready to 
respect together? In the Gospel, 
the gesture that characterizes it 
most is that of the washing of the 
feet, renewed by Pope Francis, a 
gesture that makes of the other 
someone greater than oneself 
(R. de Maindreville). “Respect 
is received, is learned, is proved 
through a collective project,” 
writes Etty Hillsum, the Dutch 
Jewish mystic in her intimate 
journal. It is a rampart against 
collective hate: “the poison of 
our hearts”, but also against ego-
ism and cupidity. It is at the base 
of the Alliance and the first sign 
of love, “an already there of the 
new humanity”. In human rela-
tions, respect marks a limit not 
to be crossed and draws an invi-
olable sacred space between me 
and the other, reflection of the 
respect that God has for all his 
creation.  It is neither the fruit 
of a calculated interest, nor the 
result of a social injunction. It is 
a spiritual sentiment, a way of 
turning to the other, the founda-
tion of all social life. How can 
one have confidence in himself 
if one does not feel sufficiently 

recognized before the tangle of 
rivalries, of interests, cultural 
practices or religious differ-
ences? Respect consists of thos 
three words of well-raised peo-
ple that Pope Francis invites us 
to always remember: “Please”, 
“thank you”, “sorry”, the rules 
of politeness and good manners 
together. Its source is in the re-
spect that God has for man. In 
the book of Genesis, his Spirit 
is at the origin of the initial ges-
ture of respect (Gen. 3, 21). The 
Gospel never ceases to portray 
the respect of Jesus for the other 
who is nothing if not a temple of 
God.
Father d’Alzon clearly states: 
“Expect nothing from a commu-
nity in which there is no respect 
for the other. Respect is one of 
the most essential conditions for 
the common life of religious.” 
(ES 573-574) Then he develops 
his argument in three points: 
“The religious without respect 
for his brothers does not know 
himself, does not know them 
and does not know the honor he 
is given when his is admitted in 
such a society.” For him, this at-
titude requires above all not to 
judge in the place of God (Matt. 
7, 1) and to ask himself if “the 
destruction of respect is not a 
work that tends to have the heav-
en anticipated in religious life re-
semble hell.” He also recalls that 
the community is a place where 
we aim for perfection and where 
we are corrected in order to to at-
tain it. “The Church is the great 
school of respect and if that is 
lost, it would have to take refuge 
in the convents as in a sanctu-

ary.” By that he wants to recall 
the rule of mutual respect and 
esteem in the exercise of obedi-
ence (Rule of Saint Augustine, 
Chap. 7, 1, 3) principle that we 
also find in the Rule of Life in 
reference to the persons as also 
to the community spaces and the 
places dedicated to prayer (R. L. 
8, 10, 20). n

05   Respect

The Garden of Delights by Jerome Bosch (1503), Prado 
Museum, Madrid, the left section: Eden.
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“Charity climbs marvel-
ously into the heights 
when it allows itself to 

be mercifully attracted below 
to the miseries of the neigh-
bor: and the more its descends 
with love to the weaknesses, 
the more it resumes with 
vigor its course to the sum-
mits,” says St. Gregory the 
Great1. Here is the portrayal 
of holy charity that Saint Au-
gustine paints as he reflects 
his quest and aspiration in 
community life: “Charity is 
kept principally. To charity is 
conformed the nourishment, 
to charity, language, to char-
ity the behavior, to charity 
the face. We unite and we 
remain in one charity only. 
We consider that offending 
charity is like offending God. 
If one thing opposes charity, 
we push it off and we reject 
it. If anything wounds it, we 
do not allow this evil to last 
even a day. They know that 
it was so recommended by 
the Christ and the Apostles, 
that if it only is lacking, all 
is empty; if it is there all is 
full.”2 
Father d’Alzon is situated in 
this same perspective: “May 
all they apply themselves to 
having a mutual charity full 
of tenderness, esteem, re-
spect and gravity; may they 
see in the members of our 
little Society, the living vis-
age of Jesus Christ, temples 
of the Holy Spirit, children of 
the Holy Virgin, our common 

Mother. May they 
flee all untow-
ard familiarity, 
all particular af-
fection that is the 
scourge of com-
munities, all antipa-
thy that would tend 
to loosen the ties of a 
holy affection, all hurt-
ful words, and all relations 
that could produce scandal-
ous discussions.” (ES 70) 
So that charity reign in a 
community, says Fr. d’Alzon, 
each one has to do his part: 
“Yes, nothing is as good as a 
community where they love 
one another, but for that each 
one must do his part” (ES 
571) and that it extend to all 
and not to a closed circle, for 
it is for all that Christ gave 
his blood. That is the reason 
why he must have feelings 
for the souls with which he 
is called to live as family.”  
This community affection 
in Fr. d’Alzon is composed 
of great frankness and great 
loyalty, based on esteem and 
an a priori sympathy and lead 
to a greater loyalty: “Happy 
the faithful brother who is 
not discouraged or disheart-
ened towards a brother who 
is wounded either by the ef-
fect of a misunderstanding 
or by the consequences of an 
inconstancy coming from the 
miseries of the human heart.” 
(ES 572)
In chapter VII of the Directo-
ry, Fr. d’Alzon presents it as a 

“ g r e a t 
mystery of 
unity: unity of all the mem-
bers of the Holy City: inex-
pressible unity full of cordi-
ality”; “If the love of souls is 
one of the distinctive charac-
teristics of our little family, 
the religious must especially 
love the souls of their broth-
ers and of their Superiors, as 
also the Superiors must have 
a particular affection for the 
religious entrusted to them. 
May all, then, apply them-
selves to having for one an-
other a charity full of tender-
ness, esteem, respect, gravity 
may they see in the members 
of our little Society the living 
images of Jesus Christ, the 
temples of the Holy Spirit, 
the children of the Holy Vir-
gin, our common Mother.” 
(ES 70). n

Cf. La spiritualité de 
l’Assomption by Athanase 
Sage, (Centennial Series, no. 
10) 82-88, 95-99.

06   Charity

1)  Quoted in Vita 
consecrate, no. 82.
2)  De Mor. Eccl. Cath. 1, 
33, 70-73, BA 1, 237-245.
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During the washing of the 
feet, Jesus unveils the 
depth of the love of God 

for man. In Himself, God places 
himself at the service of men! He 
recalls at the same time the mean-
ing of the Christian life and even 
more, that of consecrated life, that 
is a life of offered love, of con-
crete and generous service1 .
To put oneself, as he did, in the 
service of God and of his broth-
ers, such is the attitude of service 
that should inspire all our choic-
es. “This service shows fully 
how consecrated life manifests 
the unity of the commandment 
of love, in the indissoluble tie 
between the love of God and the 
love of neighbor.”2 
To react against a society ever-
more individualistic and indif-
ferent, multiple groups form to 
manifest solidarity with the poor, 
the voiceless, and the abandoned 
of all categories. Religious life is 
one of the privileged places for 
this reaction. Father d’Alzon sees 
as a basic element of common life 
and the relationships between the 
brothers the services requested 
and given. The religious is some-
one who allows himself to be dis-
turbed and who has the simplicity 
to request the help of his brothers. 
“To vanquish oneself, to forget 
oneself to be of service” he insists 
in the 31st meditation on relations 
among religious (ES 575).
This collaboration of religious in 
community services is inscribed 
in the law (Can. 608, 665) to show 
how much this aspect touches 
the very identity of the religious 
community. To be an example of 
service is to take the last place, 

that of the servant (Lk. 14, 7-11), 
because it is undoubtedly the no-
blest, says St. Augustine.
The religious living in commu-
nity does it naturally: “the service 
by serving, teaching by teach-
ing, exhorting by exhorting, the 
gift without counting, and mercy 
shining with joy (cf. Rom. 12, 
5-8)” (Perfectae caritatis, no. 8), 
religious under the impulse of the 
Holy Spirit submit in faith to their 
superiors who are the representa-
tives of God and guided by them 
in the service of all their broth-
ers in Christ as to Christ himself 
who, because of his submission to 
the Father, made himself the ser-

vant of his brothers 
and gave his life 
in ransom for the 
multitude (cf. Mt. 
20, 28; Jn. 14-18). 
They are thus tied 

more tightly to the service of the 
Church and tend to reach the mea-
sure of the plenitude of the age 
of Christ (cf. Eph. 4, 13)… The 
Superiors “will exercise author-
ity in a spirit of service for their 
brothers in a way to express the 
love that the Lord has for them. 
“Perfectæ Caritatis, no. 14) “Au-
thority according to the Gospel is 
always a service.”3

The religious community called 
“apostolic”, “Augustinian”, and 
“Assumptionist” is dedicated to 
the active service of one’s neigh-
bor, a service characterized by its 
own charism. In our Rule of Life, 
it is cited 17 times and is associ-
ated with charity, unity, and truth, 
but equally to the apostolic life, to 
the promotion of the other, to the 
service of the Father and of the 
Gospel. n

07   Serviability

Jesus presenting himself as a pilgrim who allows Saint Augustine to wash 
his feet. 

(Engraving A Bon Enfant), Boetius Bolswert, 1624

THE 2017 GENERAL CHAPTER

1)  Vita consecrata, no. 75
2)  Vita consecrata, no. 1, 5)
3)  Brotherly life in community “Congregavit nos 
in unum Christi amor” no. 49.
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08  Edification, a characteristic of the 
Assumption

Think of the others…
If the burden is too heavy for you,
Think of the others…
If you slow down, they stop.
If you weaken, they give in.
If you sit, they lie down.
If you doubt, they despair.
If	you	criticize,	they	break	up.
If you walk ahead, they will pass you…
If you give a hand, they will give their all…
If you pray, they will be saints.
Pierre Gilbert

“The forms adopted for the commu-
nication of the spiritual gifts can 
vary. Besides those already men-

tioned (sharing the Word and the expe-
rience of God, community discernment, 
the community project) we can also cite 
fraternal correction, revision of life, and 
other traditional forms. They are con-
crete means of service for the others by 
the gifts that the Spirit gives abundantly 
allow them to spread through the com-
munity for its edification and for its 
mission in the world.” 
Father d’Alzon likes to say that the re-
lationships between religious are based 
on the duty of mutual edification (ES 
569). Does common life have another 
aim than to tend together to perfection? 
We become religious to sanctify our-
selves in the company of brothers: “The 
fourth vow obliges me to sanctify them 
insofar as it depends on me,” he writes 
and continues: “Who is the saint who 
has loved Our Lord and who has not ar-
dently strived to attract souls to him, by 
prayer, by austerity, or by word?” (ES 
107) He encourages us to make piety be 
the soul of the conversation and gives 

no place to “worldly conversation”. (ES 
108) They edify you: edify them for 
your part and remember that if their be-
havior is for you a living sermon much 
more powerful than that of a word, they 
have a right to hear that sermon from 
you.” (ES 569-570) “A good example 
is never too much” he says again to the 
men who are third order members at the 
Assumption College in an instruction of 
May 7, 1855). Another time, on May 20, 
1854, he spoke again of this edification 
through piety: “If we remain in solidar-
ity in our piety, if we isolate ourselves 
in our good intentions, contenting our-
selves in this manner of being vir-
tuous, we abuse ourselves. Virtue 
must be “social” or to remain in 
the beautiful sense of the word, it 
must be “religious” (religare), i.e. 
tie the souls among themselves, 
and tie them to God: it advances, 
and makes them go forward.”
To the Religious of the Assump-
tion, in a retreat that he gives 
them at Auteuil in August 1872 
(Cahiers d’Alzon VIII, p. 
166-176), he explains that 
this duty of edification 
is linked to one of the 
characteristics of 
the Assumption, 
that is the exten-
sion of the reign of 
Jesus Christ.: “If you have been 
received in an apostolic congre-
gation, it is on condition that you 
become an apostle, that you edi-
fy your neighbor, if not by your 
words, at least by your 
acts. This edification is 
what we call today the 
work of generating in 
reference to Saint Paul 
(Gal. 4, 19). n

1)  Brotherly life in com-
munity “Congregavit nos 
in unum Christi amor”, 
no. 32.
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THE 2017 GENERAL CHAPTER

In many ways we never stop discovering all the 
richness of our Rule of Life and its tight link with 
Christ and his Church. How can we, on the eve 

of a General Chapter, allow the existence of a public 
opinion in the Congregation?
Would not dialogue, high form of spiritual commu-
nication, have become a poor and forgotten relative 
in social and community life? I like to remember that 
in our Rule of Life, the word “dialogue” is used three 
times. It is quite a symbol since it refers to our Trini-
tarian spirituality and all the trilogies that we love in 
the Assumption. We could understand it in its three 
dimensions also: vertical, horizontal, and interior. It 
intervenes firstly in our understanding of obedience 
and of this relation that unites the Son to his Father. 
The model of authority is enfleshed by the Father by 
his dialogue with the obedient Son. The foundation 
of our obedience is that of the Christ to his Father. If 

No. 41 of our Rule of Life defines the matter of our 
vow of obedience, No. 42 describes its quest and 
the process: “all walk in the quest of the will of 
the Father in a climate of freedom and frankness, 
of confidence and collaboration, of initiative and 
co-responsibility.” The personal dialogue with the 
authority must allow the latter to exercise the ser-
vice of decision. The instruction of Pentecost 2008 
of the Congregation of Religious: “Faviem tuam, 
Domine, requiram” (No. 14 { b) recalls that the 
service of authority in the light of the ecclesiastical 
norms is exercised through dialogue in conformity 
with canon 601 and that, without it, there can be 
no real communion. It is the condition that opens 
the path to “community holiness”. “In the cultural 
climate of today, the community holiness can carry 
a convincing witness, more by dialogue than by 
individual witness, if it manifests the permanent 
value of unity, gift left to his disciples by Jesus. 
That is particularly revealing in the international 
and inter-cultural communities that require high 
levels of reception and dialogue.” (No. 19). For 
the growth of fraternity: “the authority promotes 
the growth of fraternal life through the service of 
listening and dialogue, the creation of a climate fa-
vorable to sharing and co-responsibility, the partic-
ipation of all in what is common, the balanced ser-
vice to the persons and to the community, the dis-
cernment, the promotion of brotherly obedience.” 
(No. 20 b). In his Rule, Saint Benedict advocates 
a free, open, humble and confident dialogue (Rule 
68, 1-5), a frank and constructive dialogue (N. 26). 

It is a work of each instant.
In the Assumption, open dialogue appears also in the 
section dedicated to our community organization. In 
number 98 of the Rule, it is mentioned to characterize 
the spirit that unites communities among themselves. 
This paragraph recalls that the canonical visitations 
constitute for them “a strong moment of reflection 
and renewal.” Should we not underline that in a com-
munity dialogue is lived as an instrument to search to-
gether for the will of God? How can we respond to the 
needs of the mission, if there does not exist alongside 
communication, participation and co-responsibility, 
this spirit of dialogue.
In the Assumption, this spirit animates and nourishes 
the relationship between the novice and his Master. 
(R.L. 14) How could it not, therefore, grow and de-
velop during the whole lifetime of the religious? n

09  Dialogue,
         the spiritual art of communication
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 Forgiveness and 
Fraternal Correction

Community is learned in joy 
and in pain. It is a permanent 
miracle when forgiveness 

and fraternal correction are lived 
in truth, in depth, and in love. Rec-
onciliation and forgiveness are the 
strong experiences that enrich com-
munity life and daily prayer. We all 
know the question of Peter to Jesus, 
that is, how many times one must 
forgive: “Would it be up to seven 
times?” Jesus tells him: “I do not tell 
you up to seven times but up to 70 
times seven times.” (Matt. 18, 21-
22). In this Jubilee Year of Mercy it 
is good to ask ourselves if commu-
nity life is really the place where we 
say 70 times seven times: “Pardon, 
excuse me!” In one way or another, 
forgiveness occurs seven times in 
the Rule of Saint Augustine while it 
is used five times in our Rule of Life 
(No. 8, 22, 37, 46, 47). Saint Augus-

tine opines that fraternal correction 
is a duty of love, seeking only the 
progress of the one to whom it is ad-
dressed (Sermon 82). He also writes: 
“The person who is prone to anger 
and who always hastens to ask for 
forgiveness from the person he rec-
ognizes having wounded, is worth 
more than the one who explodes less 
often but does not hasten to ask for 
forgiveness” (Letter 211, 14).
To forgive is to give to others the hug 
of God and become the facilitator of 
his grace. (Letter of Pope Francis to 
the religious of February 2, 2014).
In “Contemplate”, the last of three 
letters for the Year of Consecrated 
Life published by the Congregation 
of Religious of October 15, 2015, in 
no. 73, we can read: “Often we make 
errors because we are all sinners, but 
then recognize having erred, ask for 
forgiveness and we offer forgiveness. 

1) Cf. the article: Correction fraternelle 
by Marius Nepper, in Dictionnaire de 
Spirituality, col. 2404-2414. 

10

And that does the Church good: that 
makes the sap of fraternity circulate 
in the body of the Church.”
Fraternal correction  is a step whose 
basic procedure is described in the 
Gospel (Mt. 18, 15-18) without for-
getting the warning summarized by 
Jesus in the story of the beam and 
the straw (Lk 6, 41-42). Fraternal 
correction firstly dictated by the 
“golden rule” (Mt. 7, 12; 22, 39) 
calls to denounce the drift from the 
evangelical life as also in the respect 
for the canonical and civil norms, not 
to exercise some kind of resentment 
but to correct a vice. Canon law for 
religious life always recognizes the 
right of the accused to refute the ac-
cusations, remembering that how the 
borderlines between denunciation 
and defamation are thin.
Even if we do not find it mentioned 
in our Rule of Life, we find it cited 
in Father d’Alzon as a community 
duty composed of frankness and 
discernment, a means of restoring 
unity, “one of the most delicate fruits 
of charity”, (ES 121, 534) “one of 
the most admirable things to see the 
spirit of charity in a congregation,” 
(January 23, 1871), a manner of see-
ing things as God sees them.
In the Apophtegmata of the Fathers 
of the Desert, the examples are nu-
merous of this sweetness of fraternal 
correction. Let us quote an example: 
Some of the elders go the Abba Poe-
men and tell him “In your opinion, 
when we see a brother sleep during 
the office, must we shake him so 
that he is awake during prayer?” He 
tells them: “As for me, when I see 
the brother sleep, I place his head on 
my knees and have him rest.” There 
is no recipe, but it is often to be like 
a sculptor who after having cut the 
marble, polishes it. n
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>> Interview

What is the origin of the 
idea for this congress?

At the time that Fr. Richard 
Lamoureux and Sr. Claire Rab-
itz led the Augustinians of the 
Assumption and the Oblates of 
the Assumption, they thought 
that the two congregations of Fr. 
d’Alzon needed to rediscover the 
vision for two reasons: 1) in the 
West, the rise of secularism and 
modernity; 2) the opening of new 
schools in the world, notably in  
Africa where the personnel had 
neither formation nor sufficient 
resources to put that vision into 
practice.

What were the principal stages 
of its preparation?
Fr. Richard, Sr. Claire and Bro. 
Jean-Michel Brochec had be-
gun to think of an international 
congress but they ended their 
terms before initiating the idea. 
So Father Benoît Grière, elect-
ed Superior General, took up 
the idea with the new Superior 
general of the Oblates, Sr. Fe-
licia Ghiorghies, and asked me 
to chair a committee to study its 
feasibility. In 2014, the two con-
gregations approved the holding 
of a congress for the summer of 
2016, prepared a program and 
looked at all the aspects of its re-
alization.

Who is primarily concerned?
The Assumption has primary, 
secondary and university institu-
tions. For financial reasons we 
had to limit the participation to 
the personnel of the secondary 
and university sectors, those in a 
better place to transmit the deci-
sions of the congress.

How was the choice made for 
the location of this congress?
Two places were thought of: 
Nîmes, the birthplace of the two 
congregations, and Worcester. 
Finally Assumption College was 
chosen for its infrastructures and 
the availability of its personnel. 
70 participants, from more than 
20 establishments, the steering 
committee, Superiors General, 
translators, and secretaries will 
take part in the Congress.

How do we define education 
today? What does “to educate” 
cover?
For d’Alzon “to educate” 

means a lot more than to “teach”. 
It covers the transformation of 
the entire person of the students 
as well as the society in which 
they are called to live and work. 
Education should not be reduced 
to the transmission of knowledge 
and competency to students. Us-
ing a biblical passage that is dear 
to him, d’Alzon sees education 
through the words of Saint Paul: 
“until Christ be formed in you” 
(Gal. 4, 19); it concerns the per-
sonification of Christ in the to-
tality of the human being.

“Until Christ
be formed in you”

The congress on education that will be held 
at Assumption College from the 17th to the 
27th of July 2016 has long been planned. 
Father John Franck, Assistant General in 

charge of education was the architect of its 
planning. He gives us the full details of this 

grand project.
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How Father d’Alzon is first an 
educator for our times?
For two major reasons: for his 
moral and spiritual dimension, 
dimension that the laicized west-
ern world eliminated after the 
French Revolution affecting the 
nature of man itself by what we 
call the three “I’s”, “unbelief, 
indifference and ignorance”. 
Second he reacts against the ten-
dency in the modern educational 
sphere to concentrate only on the 
transmission of knowledge a that 
ends in the partitioning of sub-
jects.

What are the major challenges 
in education for the Church to-
day in a globalized world?
In 1990, Pope John-Paul II pub-
lished the Apostolic Exhortation 
Ex Corde Ecclesiae in which he 
exposed the principal challenges 
Catholic Universities face today: 
the reference to its Christian 
inspiration its continual reflec-
tion on a faith that illuminates 
human knowledge with its own 
research; fidelity to its Christian 
message and to the Church; and 
its institutional commitment in 
the service of the People of God 
and the human family to give 
meaning to life.

In 2014, the Congregation for 
Catholic Education published 
the  document Educating Today 
and Tomorrow that also enumer-
ates the challenges of today, that 
is, the freedom of the believer in 
a multi-religious universe, the 
defense of an anthropology that 
refers to God, the preparation 
of Christian leadership in soci-
ety; an education to gratitude, 
to wonder, to questioning, to the 
desire for justice and coherence 
and to conscience, to maintain 
a Catholic identity in a secular-
ized world; to the promotion of a 
common good in the face of indi-
vidualism, to finding competent 
teachers rooted in the faith, and 
to the importance of dialogue in 
a globalized world.

Has education been defined as 
a priority in the Congregation?
Right from its origins, it has been 
a priority in the Assumption. In 
Fr. d’Alzon, it is found at the top 
of the list. In the First Constitu-
tions, he writes: “We propose 
more particularly the spread the 
Kingdom of Jesus Christ by the 
following works: 1. Education in 
the broad sense of the word by 
trying to form Christians pro-
foundly attached to the Church.” 

The General Chapter 0f 2005 
reminds us that “this double 
commitment (that is, edu-
cation and the press) marks 
our history” (no. 37) and the 
Chapter of 2011 declares that: 
“to evangelize we insist on 
education…” (no. 16).

How will the congress un-
fold?
It will unfold in three stages 
according to the model of 
“observe, judge, act”. Firstly 
the various institutions will 
introduce themselves plac-

ing the accent on the question 
of knowing how they are putting 
into practice an Assumptionist 
education today. Then the sec-
ond part will be divided in two 
sections: five short presentations 
Fr. d’Alzon on vision of educa-
tion; then, on the basis of reading 
and studying key texts from Fr. 
D’Alzon and attempt to define 
principles of education for to-
day’s world. The third part will 
be consecrated to the putting 
into practice this vision in our 
schools.

 What end do you look for and 
what are the perspectives for 
the congress?
It is to identify the fundamen-
tal elements of the educational 
vision of d’Alzon, a charter of 
principles that will guide all 
our institutions. The congress 
hopes to help the participants 
become familiar with the vi-
sion of d’Alzon and have them 
benefit from the network of our 
schools throughout the world.
Let us hope that this Congress 
will give a renewed passion and 
a clear identity and orientation in 
educational matters. n

Bernard Le Léannec
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>> Witness

Osamu Tanimoto is a young 
Japanese man. He is one 
of these new converts 

who has taken a surprising path. 
Today he shares the life of our 
Florence community. Son of an 
electrical engineer in Tokyo, he 
discovered the faith while study-
ing the paintings of the Renais-
sance in Florence and has joined 
a group of artists who discovered 
Catholicism. He grew up in an or-
dinary Japanese family undoubt-
edly influenced culturally by Bud-
dhism and Shintoism. His father is 
a professor of engineering and his 
mother is a homemaker. He is the 
youngest of three boys. His eldest 
brother is a consultant in a compa-
ny and the other is a bank employ-
ee. There is no link to art. His fa-
ther did not understand well why 
he spent his time in it… until the 
day he painted a work: the Return 
of the Prodigal Son. According to 
him, contemporary art pushes us 
to ask ourselves if the artists are 
only people with skills or people 
attracted to truth and beauty.
Osamu studied at the University 
of Waseda in Tokyo and plunged 
into theatre. He went to Temple 
University to study abroad. He 
then met his professor of paint-
ing, Walderedo, who paints the 
Amazonian forest and Natives 
as welle as studying their love 
of nature. He was initiated to the 

restoration of works of art and in 
the same year he joined the new 
Russian Academy of Art in Flor-
ence to study drawing with Sergey 
Chubirko and painting with Svet-
lana Trekhina. He obtained his 
diploma in 2014 with his paint-
ing “The Return of the Prodigal 
Son”. Painting became for him a 
window on eternity. But it is the 
mystery of the Resurrection that 
fascinates him and led him to be-
lieve in the One who opens the 
path for us. “It is a unique event 
that inverses the perspective of 
the vision,” he says, adding “art is 
a path that opens the understand-

ing of Christianity.”  After six 
years spent in Florence, a city 
filled with churches, each one 
more beautiful than the other, he 
could choose as he wished the 
time to attend daily Mass. For 
him, the painters of the Italian 
Renaissance glorified the hu-
man body, a creation of God that 
is at the summit. They led him 
to marvel ever more before the 
words of Saint Paul: “Do you not 
know that your body is a temple 
of the Holy Spirit who is in you 

and that you have from God;” (I 
Cor. 6, 19)? His dream is to paint, 
one by one, all the scenes of the 
Resurrection related in the Gospel 
and that are so tied to his personal 
conversion: “Take the resurrec-
tion of the daughter of Jairus. Je-
sus brings her from death. That is 
exactly what he did for me. And 
I want to transmit this experience 
by painting.” It is natural that he 
understands that his perception 
touches the simple, human, and 
spontaneous reaction of the par-
ents to whom Jesus gave back the 
young girl.  To grasp this emotion, 
to transmit it to our contempo-
raries, to all the Thomas’ of our 
times who want to see and touch 
Jesus before believing in his Res-
urrection.
Then Osamu suddenly became 
quiet, a look of peace, a smile 
filled his face… conscious, with-
out a doubt, that it is the whisper 
of silence that allows him to bet-
ter translate the traces of God. 
Without a word, he continued his 
restoration work on a statue of the 
Virgin that decorates the top of the 
stairs of the community. n

Led to God
by the great painters
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Publications <<

Please note
Tome 73 of the Revue des Etudes Byz-
antines	consecrates	a	complete	and	to-
tally	fascinating	study	of	the	localization	
of the shrine of St. Euphemia at Kadiköi, 
the ancient Chalcedon signed by Fr. Yves 
Plunian (pp. 265-291) and also gives at 
the end of the volume a detailed biog-
raphy of Fr. Christopher (Julian) Walter 
(1925-2014) accompanied by his com-
plete bibliography and signed by Fr. Al-
bert Failler (pp. 469-477).

Doctor in Canon Law
Father	 Louis	Martin	 RAKOTOARILALA	 (Province	 of	Madagas-
car) on May 27, 2016, at the Gregorian University of Rome 
defended	his	doctoral	thesis	in	Canon	Law	entitled:	“Engage-
ment des clercs a maintenir la paix et la concorde dans la jus-
tice	selon	le	canon	287	{1	dans	la	perspective	de	l’exhortation		
apostolique “Africae munus”. This defense was presided over 
by Fr. Yuji Sugawara, S.J., Dean of the Canon Law Faculty of the 
Gregorian University; the moderator was Fr. Gianfranco Ghir-
landa, S.J., former Rector of the Gregorian University, and Fr. 
Benoît Malvaux, Procurator General of the Jesuits. His work 
was well received by this jury, by the members of the General 
Community and the Malagasy community of Rome assembled 
in	great	number	for	this	exceptional	circumstance.

Writings
of South America

How can we understand the simplest things of life if we do 
not discover that they are illuminated only by the Paschal 

event? Fr. Marcos Antonio has published a new collection of 
poems entitled in Portuguese “Then we were awakened”, po-
ems seek to awaken us to a vision on life and the world whose 
light has its source in the Resurrection. He proposes some 
fifty poems scattered through the liturgical seasons that pres-
ent a path, a space that invites us to love. For him, this time 
allows the discovery of the mystical presence of this some-
one, this mysterious presence that is the key for us to open 
ourselves to understand the world. It is the search for this in-
terior beauty that the author aims at and to this transfiguration 
of the world that gives it deep meaning. This hidden beauty is 
that of Christ, the most beautiful of the children of men who 
recapitulates in him all things and becomes for us “an open 
window to infinite”.

June 4, 2016 was the 40th anniversary of the disappearance 
of Bros. Carlos Antonio and Raúl, victims of the violence 

in Argentina at that time. That date marked the opening of 
the International House of Formation named after them in 
Santos Lugares Buenos Aires. Revising partially his book 
published in 1996 with the title: “En memoria de ellos” (In 
their memory), Fr. Roberto Favre desired to add a reflection 
on the Christian martyr. Their testimony recalls that, if these 
two brothers disappeared to our eyes, their memory remains 
inscribed in the hearts of all Assumptionists and helps them to 
better understand their mission today. 

 E entao amanhecemos, Marcos 
Antonio Dias, Ed. Scortecci, Sao Paolo, 
2015, 66 pages.

Carlos Antonio y Raúl, 4 de junio de 
1976. En memoria de ellos, P. Roberto 
Fabre, Publicación de los Religiosos 
Asuncionistas, Buenos Aires, 
Argentina, 2016, 68 pages. 
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† Father Yves GARON died 
in Quebec on April 11, 2016. 
The funeral took place on 
April 16 in the chapel of the 
Montmartre Center. He was 
98.

† Father Emile SYLVESTRE 
died on April 12, 2016 at 
Layrac (47). His funeral was 
celebrated on Friday April 15, 
2016 at the Layrac Priory. Fr. 
Emile rests in the community 
vault of the Layrac Cemetery. 
He was 94.

† Fr. Alphonse KOCHER died 
on May 1, 2016 at Albertville. 
His funeral was celebrated 
on Wednesday May 4, 2016 
at Albertville in the chapel of 
the Assumptionist community 
Notre Dame des Vignes; the 
burial was in the community 
vault in the Albertville 
Cemetery. He was 85.
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